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Vorwort

1968 wurde die Forschungsstelle Asia Minor im Seminar für Alte Geschichte der Westfälischen 
Wilhelms-Universität Münster von Friedrich Karl Dörner gegründet. Eines der von ihm verfolgten 
Ziele war die dauerhafte Förderung von Forschungen in Kommagene. Zu diesem Zeitpunkt 
hatte er sich bereits 30 Jahre lang mit dieser Landschaft beschäftigt. Den Beginn markierte eine 
Forschungsreise, die er 1938 gemeinsam mit Rudolf Naumann unternommen hatte und deren 
Ergebnisse bereits im folgenden Jahr als Band der Istanbuler Forschungen publiziert werden 
konnten. Es folgten in den 1950er und 1960er Jahren die großen Entdeckungen in Arsameia 
a. Nymphaios und gemeinsam mit Theresa Goell auf dem Nemrud Dağ. Im Umfeld dieser 
Arbeiten begannen auch seine Schüler eigene Forschungen, die ein breites Spektrum von der 
hellenistischen Zeit bis in das christliche Mittelalter abdeckten. Besonders hervorzuheben 
sind hier die Arbeiten Hansgerd Hellenkempers, Sencer Şahins, Elmar Schwertheims und Jörg 
Wagners.

Ein neues Kapitel der von der Forschungsstelle Asia Minor in Kommagene durchgeführten 
Arbeiten begann 30 Jahre nach ihrer Gründung 1998, als in der antiken Stadt Doliche mit den 
Grabungen in zwei dort entdeckten Mithräen begonnen wurde. Seit 2001 stellt das nahe der 
Stadt gelegene Zentralheiligtum des Iupiter Dolichenus auf dem Dülük Baba Tepesi einen 
neuen Forschungsschwerpunkt dar. Die Grabungen im Heiligtum dauern seitdem an und sind 
im Lauf der Zeit von einem kleinen Projekt mit wenigen Mitarbeitern zu einer Unternehmung 
angewachsen, an der im Jahr 2010 insgesamt 52 Wissenschaftlerinnen und Wissenschaftler, 
Studierende und Grabungshelfer beteiligt waren. Der vorliegende Band möchte zunächst 
Rechenschaft ablegen über die von 2007 bis 2009 durchgeführten Arbeiten und präsentiert ein 
breites Spektrum von Ergebnissen aus den einzelnen Arbeitsbereichen und Epochen der langen 
Geschichte dieses Kultplatzes (vgl. zu den jüngsten Resultaten www.doliche.de). 

Darüber hinaus sind während der vergangenen Jahre im Umfeld der Dolichener Grabung Studien, 
Projekte und Forschungen zu verschiedenen Aspekten der Geschichte und Archäologie der 
gesamten Region realisiert worden. Einen neuen Schwerpunkt stellt dabei die wissenschaftliche 
Aufarbeitung der Bestände des Museums Adɩyaman und insbesondere der Funde aus der 
Grabung in der Nekropole von Perrhe dar. Daneben sind landeskundliche Studien zu nennen, 
die regelmäßig in enger Kooperation mit den Museen Gaziantep und Adɩyaman durchgeführt 
werden und immer wieder wichtige neue Denkmäler zu erschließen vermögen. Ergebnisse 
dieser Arbeiten sind ebenfalls in diesem Band vorgelegt, weitere Publikationen in Vorbereitung.

Ziel dieses Bandes ist es nicht nur, die eigenen Arbeiten zu dokumentieren. Er soll gleichzeitig 
eine Plattform für alle Forscher in Kommagene bieten, ihre Arbeiten vorzustellen. Hier 
ist vor allem das Zeugma-Projekt zu nennen, das unter der Leitung von Kutalmɩş Görkay 
(Ankara) in Kooperation mit türkischen und internationalen Forschern neben dem eigentlichen 
Stadtgebiet zunehmend auch die weitere Umgebung in seine Untersuchungen einbezieht.  



ÖnsÖz

1968 yılında Münster Westfalya Wilhelms Üniversitesi, Eski Çağ Tarihi bölümüne bağlı olarak 
Friedrich Karl Dörner tarafından Küçük Asya Araştırma Merkezi kurulmuştur. Dörnerʼin 
bu araştırma merkezini kurmasının hedeflerinden birisi de Kommagene bölgesinde sürekli 
gelişecek araştırmaların desteklenmesidir. Dörner bu kurumu kurduğu dönemde amade 30 yıldır 
bu bölgede araştırmalarını gerçekleştirmekteydi. Bu araştırmaların başlangıcını, 1938 yılında 
Rudolf Naumann ile beraber yapmış olduğu ve bunun sonuçlarının bir sonraki yılda Istanbul 
Araştırmalarıʼnda (Istanbuler Forschungen) bütün bir cild olarak yayınlanmış olan araştırma 
gezisi damgalamıştır. Bunları 1950ʼli ve 1960ʼlı yıllarda Nymphaios Arsameiaʼsındaki ve 
Theresa Goell ile beraber Nemrut Dağıʼndaki büyük keşifleri takip etmiştir. Bu çalışmaların 
çerçevesinde öğrenciler de bölgede, Hellenistik döneminden Hıristiyanlığın Orta Çağına kadarki  
evreyi kapsayan, kendi araştırmalarına başlamışlardır. Burada özellikle değinilmesi gereken 
isimler Hansgerd Hellenkempers, Wolfram Hoepfners, Sencer Şahin, Elmar Schwertheim ve 
Jörg Wagnerʼdir.

Küçük Asya Araştırma Merkezi tarafından Kommageneʼdeki çalışmalarının yeni bir başlığını, 
kuruluşundan 30 yıl sonra, 1998 yılında antik kent Dolicheʼde keşfedilmiş iki Mithraeum 
kazısının yapılmasıyla oluşturmuştur. 2001 yılından beri antik kentin yakınında yer alan Dülük 
Baba Tepesiʼndeki Jüpiter Dolichenusʼun merkezi kutsal alanı araştırmaların ağırlık noktasını 
kazanmıştır. Kutsal alandaki kazı çalışmaları bu tarihten günümüze dek devam etmekte ve 
zamanla az sayıdaki personele sahip küçük bir proje konumundan daha büyük bir müessese 
konumuna ulaşmıştır. 2010 yılında akademisyen, üniversite öğrencileri ve kazının fiziksel 
iş gücünü sağlayan elemanlarla toplam 52 kişilik bir ekip çalışmaları gerçekleştirmiştir. 
Önümüzdeki kitap öncelikle 2007ʼden 2009 yılına dek sürdürülmüş olunan çalışmalar hakkında 
bilgi vermekte ve bu kült alanında gerçekleştirilmiş her bir çalışma sahasına ve uzun tarihinin 
her bir evresine ait çeşitli sonuçlarını sunmaktadır (en genç neticler için bkz.: www.doliche.de).

Bunun ötesinde Doliche kazılarının kapsamında geçmiş yıllarda bilimsel incelemeler, 
projeler ve araştırmalar bölgede tarihi ve arkeolojik açıdan değişik değerlendirme şekilleri 
gerçekleştirilmiştir. Bunların arasında en önemli çalışma noktasını Adıyaman Müzesi`nde 
bulunan eserlerin ve özellikle Perrhe Nekropolü kazılarından gelen eserlerin bilimsel incelenip, 
belgelenme çalışmaları oluşturmaktadır. Bunun yanı sıra devamlı Gaziantep Müzesi ve Adıyaman 
Müzesi ile yakın ilişkilerle gerçekleştirilen ve her seferinde önemli, yeni anıtları ortaya koyan, 
coğrafi araştırmalar da belirtilmelidir. Bu çalışmaların sonuçları da bu ciltte toplanmış olup, 
gelecek yayınlar ise hazırlanma aşamasındadır.

Fakat bu cildin amacı sadece kendi çalışmalarımızı belgelemek değildir. Aynı zamada 
Kommageneʼde bütün araştırmacıların çalışmalarını sunabilecekleri bir platform oluşturmak 
istenmiştir. Bu noktada özellikle Kutalmış Görkay (Ankara) başkanlığında Türk ve uluslararası 
araştırmacılarla beraber yürütülen, sadece kent içinde değil çevresinde de araştırmaları kapsayan, 



VorwortX

Daneben hat ein neues Nemrud Dağ-Projekt der Middle East Technical University unter der 
Leitung von Neriman Şahin Güçhan (Ankara) damit begonnen, diese herausragende Kult- und 
Grabstätte Antiochos I. von Kommagene systematisch zu dokumentieren und zu konservieren 
sowie das Kerngebiet des kommagenischen Königreiches besser zu erschließen. 

Insgesamt hoffen wir, einen Band vorlegen zu können, der ein umfangreiches Tableau neuer 
Forschungsergebnisse zu Kommagene präsentiert. Diese Vielfalt sollte sich auch im Titel des 
Bandes niederschlagen: »Von Kummuḫ nach Telouch«. Er drückt die große Bandbreite der  hier 
versammelten Beiträge aus, die vom eisenzeitlichen Königreich Kummuḫ bis zum Doliche der 
mittelbyzantinischen Zeit reicht, als der Ort unter dem Namen Telouch bekannt war.

Angesichts der sich abzeichnenden weitreichenden Perspektiven sowohl für die Grabungen in 
Doliche als auch für die Vielzahl laufender wie geplanter Projekte in Kommagene erscheint 
es uns sinnvoll, innerhalb der etablierten Asia Minor Studien die Unterreihe ʽDolichener und 
Kommagenische Forschungenʼ zu begründen, die der regelmäßigen Veröffentlichung von 
Einzelstudien und Sammelbänden zur Geschichte und Archäologie Kommagenes verpflichtet 
ist. Da der vorliegende Band nach den Bänden 47 (2003), 52 (2004) und 60 (2008) bereits der 
vierte ist, der sich ausschließlich der Kommagene widmet, erscheint er nun als Band IV dieser 
neuen Reihe. Die drei vorangegangenen Bände werden rückwirkend in die Reihe eingebunden. 
Deren vorrangiges Ziel ist es, die wissenschaftliche Erforschung der Region zwischen Taurus 
und Euphrat zu fördern und wichtige Neufunde zeitnah der wissenschaftlichen Diskussion 
zugänglich zu machen. Allen Forschern, die zur Geschichte und Archäologie der Landschaft 
Kommagene arbeiten, soll auf diesem Wege die Möglichkeit geboten werden, ihre Ergebnisse 
in dieser Reihe zu veröffentlichen.

Abschließend ist es eine angenehme Pflicht, all denen zu danken, ohne deren Engagement die 
erfolgreiche Durchführung der Arbeiten vor Ort nicht möglich gewesen wäre. Hier sei zunächst 
allen Mitarbeitern der Grabung in Doliche und der weiteren von der Forschungsstelle Asia 
Minor initiierten Projekte in Kommagene gedankt, die mit großem Engagement den Erfolg 
der Grabung und auch der Forschungen in deren Umfeld erst möglich gemacht haben. Für die 
finanzielle Förderung gilt unser Dank insbesondere der Deutschen Forschungsgemeinschaft, 
ebenso der Gerda Henkel Stiftung, der Fritz Thyssen Stiftung, der Gesellschaft zur Förderung 
der Westfälischen Wilhelms-Universität zu Münster e. V., dem Exzellenzcluster „Religion 
und Politik in den Kulturen der Vormoderne und Moderne“ an der WWU Münster sowie dem 
Historisch-Archäologischen Freundeskreis Münster e.V. Die Generaldirektion für Kulturschätze 
und Museen im Kultusministerium der Republik Türkei erteilte uns dankenswerterweise 
kontinuierlich die Erlaubnis zu unseren Arbeiten in Kommagene. Darüber hinaus gilt unser 
Dank den Direktoren der Museen in Adɩyaman und Gaziantep, Fehmi Erarslan und Ahmet 
Denizhanoğullarɩ für ihre Gastfreundschaft, ebenso allen weiteren Mitarbeitern der beiden 
genannten Museen. Ahmet Beyazlar (Gaziantep) und Memet Önal (Urfa), die mit eigenen 
Aufsätzen diesen Band bereichert haben, sowie Fatma Bulgan (Gaziantep) danken wir zudem 



Önsöz XI

Zeugma-Projesi anılmalıdır. Bunun yanı sıra Orta Doğu Teknik Üniversitesi tarafından Neriman 
Şahin Güçhan (Ankara) başkanlığında başlatılmış olunan yeni Nemrut Dağı-Projesi; Kommagene 
kraliyetinin merkezi alanını daha iyi değerlendirebilmek için, Kommagene`nin I. Antiochosʼun 
muhteşem kült ve mezar alanını sistematik olarak belgelemeye ve koruma altına alınmaya 
başlanmıştır. 

Böylelikle bütünüyle Kommageneʼdeki araştırmalarının sonuçlarını kapsamlı bir tablo 
halinde sunan bir cild yayınlayabilmeyi ümit etmekteyiz. Bu çeşitlilik kitabın başlığında da 
belirtilmeliydi. Başlık »Kummuhʼtan Telouchʼa« olarak seçildi ve böylelikle burada sunulan, 
Demir Çağının Kummuh Kraliyetiʼnden; ismi bu dönemde Telouch olarak bilinen, Orta Bizans 
Dönemi Doliche`sine dek konulu makaleleri ifade etmektedir. 

Hem Dolicheʼdeki arkeolojik kazıların hem de Kommageneʼde çok sayıdaki devam eden ve 
de planlanan projelerin uzun süreli perspektifinde bizim için kendine has bir yayın sırasının 
başlatılması mantıklı gelmektedir. Bu yayında, Kommageneʼdeki hem tekil çalışmalar hem de 
bölgenin tarihi ve arkeolojik çalışmalarının düzenli olarak yer alabilir. Böylelikle Asia Minor 
Studien yayın silsilesinin „Doliche ve Kommagene Araştırmaları“ başlığı altında bir alt yayın 
sırası kurulmuştur. Önümüzdeki kitap, 47 (2003), 52 (2004) ve 60 (2008) cildlerinden sonra 
tamamen Kommagene konulu dördüncü cild olduğundan bu yayın sırasının Cild IV olarak 
yayınlanmaktadır. Bundan önceki diğer üç cild de geriye dönük olarak bu sıraya bağlanacaktır. 
Bunların öncelikli hedefi; Toros ile Fırat arasındaki bölgede gerçekleştirilen bilimsel araştırmaları 
desteklemek ve önemli yeni buluntuları bilimsel tartışmaların güncelliğinde sunabilmektir. 
Kommagene coğrafyasında tarihi ve arkeolojik çalışmalarını yürüten bütün araştırmacılar için 
çalışmalarının sonuçlarını bu yayın sırasında yayınlayabilmelerine olasılık tanınması arzu 
edilmektedir. 

Bu noktada son sözü mahhalinde yapılan çalışmalar esnasında angajmanı olmadan bu çalışmanın 
gerçekleşemeyeceği insanlara teşekkür etmek isterim. Burada ilk olarak, angajmanlarıyla kazı 
çalışmalarında ve çevresindeki araştırmaların gerçekleştirilebilmesi sağlanabildiği, Doliche Kazı 
Ekibine ve de Küçük Asya Araştırma Merkeziʼnin ön ayak olmuş olduğu Kommagene projelerine 
takdirde bulunulmaktadır. Maddi desteklerini sağladıkları için Alman Araştırma Kurumu`na, 
Gerda Henkel Vakfıʼna, Fritz Thyssen Vakfıʼna, Münster Westfalya-Wilhelms Üniversitesiʼnin 
Destekleme Dernekʼine, WWU Münsterʼdeki „Modern Öncesi ve Modern Kültürlerin Din ve 
Siyaset“ başlıklı Exzellensclusterʼine ve de Tarih-Arkeoloji Dostluk Birliğiʼne takdirlerimizi 
sunmaktayız. T. C. Kültür Varlıkları ve Müzeler Genel Müdürlüğü takdire şayan bir şekilde 
aralıksız olarak Kommageneʼdeki çalışmalarımız için izin yazılarını bize ulaştırmıştır. Bunun 
dışında teşekkürlerimiz misafirperverlikleri için Adıyaman ve Gaziantep Müzeleriʼnin Müdürleri 
Fehmi Erarslan ve Ahmet Denizhanoğullarıʼnadır. Bu aynı şekilde iki müzenin de çalışanları 
için geçerlidir. Makaleleriyle yayınımıza zenginlik katmış olan Ahmet Beyazlarʼa (Gaziantep) 
ve Mehmet Önalʼa (Urfa); bütün yardımlarıyla her zaman Kommageneʼde miras kalmış 
kültürlerin açıklanmasında bilimsel çabaları ile işbirliğine hazır olan Fatma Bulganʼa (Gaziantep)  



VorwortXII

für ihre Großzügigkeit und ihre Kooperationsbereitschaft bei dem gemeinsamen Bemühen um 
die wissenschaftliche Erschließung der kulturellen Hinterlassenschaften Kommagenes. Taner 
Atalay (Gaziantep), Mahmut Altunçan (Karaman) und Safinas Akbaş (Karamanmaraş) waren 
uns im Berichtszeitraum als zuständige Kommissare während der Grabungen auf dem Dülük 
Baba Tepesi stets eine große Hilfe. Dilek Çobanoğlu (Münster) und Aylin Tanrɩöver (Münster) 
haben dankenswerterweise für den vorliegenden Band die in türkischer Sprache verfassten 
Beiträge ins Deutsche übertragen. 

Münster im Januar 2011                    Engelbert Winter 
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sonsuz Teşekkürlerimizi sunarız. Taner Atalay (Gaziantep), Mahmut Altunçan (Karaman) ve  
Safinaz Akbaş (Kahramanmaraş) Dülük Baba Tepesiʼnde gerçekleştirilen kazı dönemlerinde  
bakanlık temsilcisi olarak kazı ekibi için büyük yardımlar sağlamışlardır. Dilek Çobanoğlu 
(Münster) ve Aylin Tanrıöver (Münster) takdire şayan bir şekilde önümüzdeki yayının Türkçe 
ve Almanca çevirilerini gerçekleştirmişlerdir. 

Münster, Ocak 2011        Engelbert Winter





Military Networks aNd the Cult of Jupiter doliCheNus1

(Pl. 1–3)

Abstract
This article examines the role of the Roman officer class as a network that facilitated the diffusion 
of the cult of Jupiter Dolichenus. Like other ‘Oriental’ cults, during the middle Imperial period 
the cult of Jupiter Dolichenus spread prolifically along the Danube and Rhine valleys, the German 
limes and along Hadrian’s Wall. I here overturn some of the previous explanations given for the 
cult’s popularity and demonstrate by way of epigraphic and network analysis that the military 
communications network was key to its success and failure. 

Introduction
At the furthermost edge of the Roman Empire, in the windy, rain-soaked north of Britannia, 
Caius Julius Apolinaris, a centurion of the sixth legion, dedicated an altar to the eternal Jupiter 
Dolichenus, Celestial Brigantia and Salus.2 The worship of Brigantia, the patron goddess of 
the local tribe, and Salus, the goddess of health in Rome, should not surprise us. But what did 
Jupiter of Doliche have to do with these men stationed on Hadrian’s Wall? 

In the century or so between c. 120–230 AD, the cult of Jupiter Dolichenus boomed in popularity, 
especially along the northern frontiers of the Empire. We know about the cult from around 430 
dedications, many inscribed, but nothing about the theology of the cult. In other words, the 
distribution pattern is all we have. Although epigraphy is limited in some ways, what it does 
provide is a solid piece of information about where the god was worshipped. By analysing the 
location, date and context of inscriptions, we can reconstruct something of the worshippers and 
their interactions that led to the cult’s success over such a wide area. My approach is to try and 
understand how new religious information travels across social networks. Instead of asking the 
somewhat futile question of what qualities the cult itself possessed that gave it such appeal, 
this paper re-approaches the distribution pattern of the evidence and interprets it as the tangible 
remains of the abstract diffusion of religious ideas.

The central premise is that interconnections between people are fundamental to the transmission 
of ideas. Social and religious change can be better understood by analysing interconnections. 
This approach conceptualises individuals and communities as ‘nodes’ in a network, (in the 
archaeological record, manifest in the objects they left behind), but makes the links between 
them as important as the ‘nodes’ themselves. Physicists, sociologists and computer scientists are 
developing theories to explain how networks work, and use them to analyse the transmission of 
genes and diseases to technologies and ideas.

1 This was originally written as part of my PhD thesis at the University of Exeter: my thanks to Stephen Mitchell 
for his guidance and support. I am extremely grateful to Engelbert Winter for welcoming me into the Dülük Baba 
Tepesi excavation team and for including my piece in this volume; to the Society for the Promotion of Hellenic 
Studies and the British Institute at Ankara for their generous funding of my participation in the excavations; and to 
Michael Blömer for five seasons of brilliant excavation teamwork in Turkey, and for his insights and encourage-
ment with this research.
2 CCID 565.
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The change in perspective afforded by using networks is the emphasis on connectivity as opposed 
to singular entities. Studying interactions opens the door for understanding how social ties and 
human interactions affect cultural change, influence the success or failure of innovations and 
facilitate the spread of ideas: how information passes across the space between is key. 

This paper tests the applicability of networks over a greater time depth: using a network 
perspective to explore why the cult of Jupiter Dolichenus spread so profoundly during the second 
and third centuries AD, why the cult collapsed, and how charting the rise and fall of this cult 
reflects the fractures occurring in the Roman Empire itself. 

Explanations for the success of the cult
The cult is found concentrated in the northern and eastern borderlands: in Dacia, both Pannonias, 
both Moesias, Raetia, Noricum, both Germanias, and in Britannia (Map 1). The earliest evidence 
for the cult in the west dates to the beginning of the second century AD, but as E. Schwertheim 
notes,3 some knowledge of the cult can be assumed prior to this, shown through inscriptions 
recording the rebuilding of temples – for example at Voreda in Britannia (CCID 577). Although 
certainly present earlier, it is from the mid-second century that the cult dramatically increased 
in popularity.4 

The western transmission of the cult is associated with the general popularity of ‘Oriental’ cults. 
Scholars have explained this phenomenon by appealing to the quality of the cults, judged to 
have an intrinsic pull on human passions, in contrast to the »cold and prosaic« Roman religion.5 
Moreover, an ethnic link was argued to be important to the diffusion process: Cumont suggests 
that the diffusion of Syrian deities initially occurred through Syrian slave populations during 
the second century BC, and was aided by the »veritable colonization« of the Latin provinces by 
Syrian merchants.6 More recent commentators have also suggested that the success of alternative 
cults was due in part to their difference from Roman religion, for example, through a dependence 
on texts; the superiority of a single deity; or, in more sociological terms, because an elective 
cult offered the initiate a »new sense of community«.7 

Sanders noted the popularity of the cult of Dolichenus with the Roman army in 1902, and made 
the suggestion that the cult was introduced into the military by ethnically Commagenian cohorts;8 
Cumont agreed that the cult’s popularity with the army was due to the presence of Syrian traders 
and soldiers. This popularity of the cult in the west and with soldiers specifically has been sugges-
ted to result from the participation of Roman legions in eastern campaigns, the presence of Syrian 
traders and of Syrian recruits: »Syrian troops – and, to a lesser extent, Syrian merchants, slaves 
and freedmen – carried the cult of this obscure divinity far and wide through the Roman world«.9 

3 E. Schwertheim, Iupiter Dolichenus, der Zeus von Doliche und der kommagenische Königskult, in: Studien zum 
antiken Kleinasien. Friedrich Karl Dörner zum 80. Geburtstag gewidmet, AMS 3 (Bonn 1991) 37.
4 The ‘epigraphic habit’ must of course be remembered, but cannot entirely explain this phenomenon. 
5 Cumont 1956, 28.
6 Cumont 1956, 105–108.
7 M. Beard – J. North – S. Price, Religions of Rome I, A History (Cambridge 1998) 284–287. 
8 Sanders 1902, 84–92. 
9 A. B. Cook, Zeus. Vol. 1 (Cambridge 1914) 607. See also Cumont 1956; Sanders 1902; P. Merlat, Répertoire des 
inscriptions et monuments figures du culte de Jupiter Dolichenus (Paris 1951) and Speidel 1978.
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However, M. Speidel observed that there are very few Commagenians known from the evidence. 
He acknowledges that, »while other units recruited from the Orient, or campaigning there, took 
an active part in spreading the cult, the Commagenian units proper cannot be shown to have 
made a difference«. His argument, by contrast, was that something innate caused the cult’s 
success: »obviously, it took more than native zeal to win the world for a little-known local god, 
however old: the cult must have possessed an intrinsic appeal, at least for other Orientals«.10

He suggests that this ‘intrinsic appeal’ should be found in the cult’s theology. He attempts to 
reconstruct something of what this entailed, and interprets the occasional presence of other 
deities (iconographically or epigraphically) as proving the existence of a ‘Dolichenian Pantheon’: 
consisting of Juno Dolichena, Apollo Kitharoidos and Diana Lucifera, Sol Invictus and Luna, 
and the Dioskouroi. He sees them as deities with meaningful roles in Dolichenian doctrine, 
although he cannot specify the nature of their roles or the theology of the cult. He speculates 
that the pairing of Apollo and Diana is equivalent to »the Iranian-Commagenian Mithras and 
Anahita […] Or is Apollo here a healer god […] and does Diana stand for Nemesis; or are the 
two meant to symbolize emperor and empress?«11 He takes Lucian’s report about statues at 
Hierapolis as support for his postulation of a Dolichenian pantheon. 

Although there has been found a stele of the god and goddess,12 an altar with a deer,13 and an altar 
with an enthroned goddess with two lions,14 there is no further evidence for a wider pantheon 
at the sanctuary at Doliche itself (pl. 1–3). If a pantheon associated with Dolichenus really can 
be discerned in the western evidence, it was apparently a response to the needs of the western 
worshippers rather than a wholesale exportation of an archetypal cult form from the sanctuary 
in Doliche. However, there is very little evidence in the corpus for the regular worship of Jupiter 
Dolichenus with any other deity aside from Juno. The examples with Apollo and Diana are few, 
and Speidel himself admits that »Apollo and Diana were worshipped by the equites singulares 
Augusti since the early second century, which may also have contributed to their appearance«.15 
He gives further examples of Apollo and Diana as local gods of soldiers in the Balkans, making 
it likely that they were included in dedications because they were sacred to the worshippers 
themselves, rather than as a formal part of the cult of Dolichenus.

It seems the ‘pantheon’ reveals more about the needs and backgrounds of the dedicants than 
about the theology of the cult. Speidel’s pantheon does not necessarily signify anything other 
than the polytheistic background of the worshippers. This suggests that the majority of the cult 
followers worshipped Jupiter Dolichenus as he came to them, supplementing their dedications 
as they were accustomed: as in the dedication with which we began, which addresses the local 
goddess Brigantia as Caelesti, the name usually reserved for Juno (CCID 565).

10 Speidel 1978, 8.
11 Speidel 1978, 23.
12 See in this volume M. Blömer, Zur Stele des Götterpaares von Doliche vom Dülük Baba Tepesi, S. 69–103. 
13 E. Winter, Doliche, das Heiligtum des Iupiter Dolichenus und die Grabung auf dem Dülük Baba Tepesi, in: 
Winter 2008, 53–67.
14 See M. Blömer - E. Winter, Doliche und das Heiligtum des Iupiter Dolichenus auf dem Dülük Baba Tepesi. 1. 
Vorbericht (2001–2003), IstMitt 55, 2005, 197–214 and M. Blömer – E. Winter, Der Dülük Baba Tepesi bei Doliche 
und das Heiligtum des Iupiter Dolichenus. 2. Vorbericht (2004–2005), IstMitt 56, 2006, 185–205. The discovery at 
the site of images of the goddess with both lions and deer may be relevant to the role of Juno Dolichena, but this 
is not the place for a discussion of this issue.
15 Speidel 1978, 24. 
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Overturning these explanations: analysing the epigraphy
Explanations for the popularity of the cult of Jupiter Dolichenus in the western empire have 
focused on three factors: the participation of Roman legions in military campaigns in the east; 
the presence of ethnically Syrian recruits in the Roman army; and the influence of Syrian traders. 
However, when we look for evidence for these explanations in the details of the epigraphy, it 
quickly becomes clear that none hold water.

Participation in eastern campaigns
One of the key suggestions assumes that legions drafted to the east were exposed to the cult 
in its homeland, and took it back with them when the campaign ended. To test this, I examine 
dedications made by members of legions that served in Trajan’s Parthian wars between 114–117; 
the quashing of the Bar Kokhba revolt between 132–135; Lucius Verus’ Parthian expedition 
between 161–167; and Septimius Severus’ campaigns against Pescennius Niger in 195 and the 
Parthians in 197/198. 

Trajan (114–117)
Five legions found in the Dolichenian corpus are known to have taken part: I Adiutrix, based 
in Brigetio; vexillationes of III Augusta, based usually in Lambaesis (at least 43 Syrian soldiers 
were recruited to the legion at this time);16 X Fretensis, based in Judaea and Syria; XVI Flavia 
which Hadrian sent to Samosata; and XXX Ulpia Victrix, raised c. AD 100 to fight in Dacia.

Most of the dedications by members of these legions are, however, much later: although one 
by X Fretensis dates between 167–180 (CCID 138), all the dedications by III Augusta are from 
the third century (CCID 615. 616. 621–624. 626. 627. 630); likewise XVI Flavia (CCID 32); 
and two of XXX Ulpia Victrix (CCID 547. 541). It is implausible that participation in Trajan’s 
campaign had any influence on these dedications, some a century later. 

Four inscriptions belong to I Adiutrix. The Aschaffenburg altar (CCID 538) dates to 191, and the 
other three from the Dolichenum in the legion’s camp at Brigetio are either undated or broadly 
placed in the second half of the second century. Even if they are earlier rather than later, it still 
leaves a considerable gap between military engagement and the evidence and it seems apparent 
that these dedicants did not adopt the cult while on Trajan’s campaigns.

One that might plausibly be connected with this campaign dates from AD 125, from Lambaesis: 
the dedication of the temple by the legatus pro praetore Sextus Iulius Maior, a senator from 
Nysa on the Maeander in Asia (CCID 620). Although not stated, his legion must be III Augusta. 
It is possible he encountered the cult while in the east and dedicated the temple a decade later: 
however this is rather speculative, and the only example of this kind of connection. 

16 N. Pollard, Soldiers, Cities and Civilians in Roman Syria (Ann Arbor 2000) 117.
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The Bar Kokhba revolt (132–135)
Four legions mentioned in the corpus are known to have taken part in suppressing the Bar 
Kokhba revolt in Judaea: III Cyrenaica, based in Alexandria; X Fretensis, stationed in Jerusalem; 
X Gemina, which had been in Pannonia since AD 103, vexillationes of which were involved in 
Bar Kokhba; and XI Claudia, in Brigetio until AD 104, before moving to Durostorum in Moesia 
Inferior.

All the inscriptions are either undated or too late: two of III Cyrenaica from the Esquiline date 
from 191 (CCID 408–409); that of X Fretensis in Dacia dates between 167–180 (CCID 138); 
the five inscriptions of X Gemina, from Pannonia Superior and the Esquiline Dolichenum are 
either un- or broadly dated to the second century (CCID 222. 277), or date between 180–218 
(CCID 223. 270. 415); and the only dedication of XI Claudia is undated (L’Année Epigraphique 
2001, 1733).

Lucius Verus (161–167)
The Parthian campaigns of Lucius Verus present a more likely scenario for the exposure of the 
military to the cult in its homeland, as it is in this period that the dedications begin to increase 
dramatically. Seven legions in the corpus are known to have been involved: II Adiutrix, based 
in Aquincum, vexillationes of which were involved; III Cyrenaica, based in Egypt, IIII Flavia, 
which was in Moesia Superior and had fought in Dacia; V Macedonica, which was in Moesia 
and returned afterwards to Porolissum; X Gemina, which was in Pannonia, with vexillationes 
taking part in Verus’ wars; XIIII Gemina, which was in Carnuntum; and XVI Flavia, which had 
been at Samosata since the period of Hadrian. Intuitively, it is reasonable to suppose that these 
campaigns might be responsible for influencing the cult diffusion. However, further examination 
of the evidence shows it not to be the case. 

One undated inscription of II Adiutrix was found in the legion’s camp at Aquincum (CCID 183). 
The deity is addressed as Jupiter Dulcenus Heliopolitanus, which although connects to Syria 
through the Heliopolis locative, actually syncretises Dolichenus with Jupiter Heliopolitanus. 
M. Hörig and E. Schwertheim suggest that because II Adiutrix had participated in many eastern 
campaigns, its members had »vielfach Gelegenheit, mit dem Gott aus Doliche bekannt zu 
werden«;17  but I suggest instead that the Latinisation and misspelling of Dolichenus as ‘Dulcenus’ 
represents mishearing of the name, implying that the cult was encountered second-hand. 

Again, dedications relating to the legions involved in Lucius Verus’ campaigns are too late (or 
early) to reasonably postulate a connection to the diffusion of the cult: both dedications by III 
Cyrenaica date from 191 (CCID 408–409); that mentioning IIII Flavia dates between 185–192 
(CCID 449); one of V Macedonica is undated (CCID 404) and the other dates to 243 (CCID 131); 
the inscriptions of X Gemina date between 180–218 (CCID 223. 270. 415), or are unspecific 
(CCID 222. 277); both inscriptions of XIIII Gemina are unconnected as one was dedicated 
between 235–238 (CCID 232), and the other in 138 (or, according to CIL, in 159) – but either 
date is too early (CCID 275); and the one dedication by XVI Flavia dates to 211 (CCID 32).

17 CCID, S. 122. 
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Septimius Severus (195 and 197/198)
Like those of Verus, the eastern engagements of the Septimius Severus have been suggested 
as a time when the cult was further adopted and disseminated. The nine legions who dedicate 
to Dolichenus who were involved are: I Adiutrix, whose base camp was at Brigetio; I Italica, 
based at Novae in Moesia, besieged Pescennius Niger in Byzantium with XI Claudia, based in 
Durostorum in Moesia Inferior; I Parthica, raised c. 195 specifically for these campaigns; II 
Italica, stationed in Lauriacum in Noricum; IIII Scythica, based at Zeugma, fifty kilometres from 
Doliche; VIII Augusta, based on the Rhine, later at Strasbourg; XIIII Gemina, which had been 
commanded by Severus himself and was based at Carnuntum and XVI Flavia, based at Samosata.

The four dedications of I Adiutrix are undated (CCID 241–242), broadly dated to the second half 
of the second century (CCID 253), or precisely to 191 (CCID 538), too early to be connected. 
One inscription from Virunum mentions II Italica, dating to the second half of the third 
century (CCID 342) it is too late, moreover, it was found in a building tentatively identified 
as a Dolichenum, testifying to the cult’s earlier presence. Two inscriptions of VIII Augusta are 
both too early (CCID 538–539). The inscription of XI Claudia is undated (AE 2001, 1733), but 
is from Novae, the headquarters of I Italica; the legion alongside which they fought against 
Pescennius Niger, reflecting the communications that existed between geographically close 
camps. The two inscriptions of XIIII Gemina have been discussed above, neither dated to a 
period that could associate the cult with the eastern campaigns, and moreover, a Dolichenum is 
attested in Carnuntum by the period of Antoninus Pius. 

Although two of the four dedications by I Italica are too early, (AE 1998, 1156. 1158); the 
other two may not be. One from Novae is dated broadly to the second-third century (CCID 74), 
and one from Dionysopolis in Moesia precisely to 214 (CCID 71). Likewise, the inscription 
of I Parthica dates from 206, it was found in Obernburg, and was given by a vexillatio of XXII 
Primigenia led by a centurion of I Parthica (CCID 537). As the dedication is by soldiers of XXII 
Primigenia, it has little to do with I Parthica’s involvement in Septimius’ campaigns. However, 
if the centurion were Syrian, not unlikely given the date and his legion’s genesis, he may have 
been a native worshipper who introduced the cult to XXII Primigenia. What it certainly does 
show is the vast movement of officers across the empire, which will be discussed below. 

IIII Scythica (Zeugma) and XVI Flavia (Samosata), based in the region, might be expected to 
have adopted the cult early and fairly extensively. However, we only have four dedications by 
these legions: three by IIII Scythica – one from the Aventine Dolichenum (CCID 404), two from 
Dura Europus (CCID 32. 35); and one by XVI Flavia, also from Dura (CCID 32). Only two of 
the Dura inscriptions are dated, to 211. Vexillationes of both legions were in Dura at this time, 
and the Dolichenum there seems to have been a purely military installation, next to the house 
of the commander of the river Euphrates border, the dux ripae.18 This is good evidence for the 
impact of the Severan campaigns on the cult diffusion, but not in the conventional way. These 
men, more than any others, would have had ample opportunity to discover the cult of Doliche. 
Apparently they did not before the beginning of the third century, after they had been based at 
Zeugma and Samosata for around a century. This indicates that interaction with worshippers  

18 See N. Pollard, The Roman Army as ‘total Institution’ in the Near East?, in: D. Kennedy (ed.), The Roman Army 
in the East, JRA Suppl. 18 ( Ann Arbor 1996) 222.
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from other legions during Severus’ campaigns was the driving factor in the adoption of the cult 
here, rather than geographical proximity to the cult centre, as may also be the case with the 
inscriptions of I Italica and I Parthica discussed above. 

Syrian recruits
Analysts from Cumont onwards have also attributed the success of the cult with the army in 
part to the presence of Syrian recruits, who continued to worship the deity of their homeland 
and converting their comrades. C. H. Moore writes that, »the cult came into the Rhine valley 
from the valley of the Danube […] We know that the legions in Moesia were filled from Asia, 
that in Dacia there were two or three cohortes Commagenorum, as well as many Asiatics settled 
there by Trajan. Some of these would naturally have brought this worship with them.«19 Is this 
explanation supported? Syrian ethnicity is identified through name, hometown or province, and 
this section examines whole units raised in the east as well as individuals or groups of recruits. 
Regiments conscripted from Syria did not continue to be supplied with Syrian recruits, and from 
the epigraphy, the case for Syrian soldiers’ involvement in the propagation of the cult is baseless. 
Of over four hundred dedications, no more than a few dozen can be actually or tentatively 
identified as Syrians, and most of these state their occupation as priests. 

Units raised in the east were, at their inception, probably composed largely of Syrians. I Parthica 
was raised for Septimius Severus’ Parthian campaigns. The dedication (CCID 537) to Dolichenus 
mentioning this legion makes no link to Syria, although the centurion in command was almost 
certainly Syrian and had probably been involved in Severus’ campaigns. Its date, 206, is too late 
to extrapolate central involvement in the diffusion; moreover his connection with Dolichenus 
may have arisen from his time in Germany with XXII Primigenia. Supporting this, an altar found 
in the camp at Mogontiacum (CCID 524) was dedicated by a centurion of XXII Primigenia, 
Domitius Aesclepiades, from Arethusa in Syria between 211–217. Moore suggests that, »in his 
transfer from legion to legion the centurion remained faithful to the god of his native country« 20 

If this is so, this is one of the only examples. The relatively late date confirms that his role as a 
Syrian in spreading the cult was minimal – there were worshippers of Dolichenus in his legion 
five years before. 

Some cohorts were originally from Syria; they may have been levied during or following 
Trajan’s Parthian campaigns. XX Palmyrenorum was the principal garrison at Dura Europus.21 A 
papyrus text from Dura records the centurion Aelius Avitus as praepositus of the cohort in 239 
(CCID 39), but the cult at Dura is late, and unconnected with the temple at Doliche or Syrian 
recruits in particular. Relatively early, in 163, veterans of I Canathenorum (from Canatha, Syria 
Trachontis) dedicated in Raetia (CCID 485), perhaps these men brought the deity with them 
from Syria. Similarly, I Damascenorum was based in Germania Superior between 120-160, 
and during the second century a centurion, Tiberius Claudius, dedicated in Nida (CCID 518). 
II Flavia Commagenorum was in Dacia following Trajan’s Dacian Wars, and should be implicated 
in the popularity of the cult in that province, supporting Moore’s hypothesis. Unfortunately, the 
only piece of evidence explicitly pertaining to the unit is undated (CCID 159). It is significant 
19 Moore 1907, 122–123.
20 Moore 1907, 122.
21 K. Butcher, Roman Syria and the Near East (London 2003) 55.
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however that many dedications from Dacia name Jupiter Dolichenus as being ‘of Commagene’ 
(CCID 146. 147. 152. 160. 162), demonstrating a strong Commagenian presence in the region. 

There are very few individual recruits with Syrian connections. The earliest with a potentially 
Syrian cognomen is Caius Julius Marinus, a miles of the classis Praetoria Misenensis. He 
dedicated in the Esquiline Dolichenum, dated simply ‘pre-212’ (CCID 411). He may be the 
Caius Julius Marinus found at Nida in the second half of the second century (CCID 520); by this 
point a centurion of the Numeri Brittonum Gurvedensium. Also from Rome and again loosely 
dated to pre-212, Caius Julius Dionysius dedicated to the paterno deo Comageno (CCID 433). 
He was a miles of the same classis, and of the natione Surus. It seems the cult in this fleet had 
strong connections to Commagene.

Syrians may be present in III Augusta: an altar from Leptis Magna was dedicated between 208-
210 by a centurion, Titus Flavius Marinus, whose cognomen may link to Syria (CCID 615). 
In 210–211, Marcus Caninius Adiutor Faustinianus, prefect of cohort II Hamiorum (probably 
from Hama) and praepositus of a vexillatio of III Augusta dedicated in Thanadassa (CCID 616). 
Finally, centurion Valerius Rufus gave an altar between 222–238 (CCID 627); he may be from 
Syrian Antioch, as a tombstone is known that reads: D. M. L. Valeri L. f. Rufi domo Antiochia 
(CIL VIII 2997).22 He may have been part of the replenishment of the legion by men from III 
Gallica by Elagabalus c. 219. III Gallica was on duty in Syria, but is not mentioned in the 
corpus. As there was a Dolichenum in Lambaesis from 125, these possible Syrians a century 
later should be discounted in the diffusion of the cult here. 

Flavius Antiochianus, who dedicated in Germania Superior in 211, was the prefect of cohort I 
Civium Romanorum equitatae, and also led cohort IIII Vindelicorum from Mauretania (CCID 
527) was probably Syrian. A general of IIII Scythica, Aurelius Theoteknos, whose cognomen 
translates the Syrian Barlaha, dedicated in the Dolichenum area of Dura Europus (CCID 35). 
The rest of the inscriptions from Dura are all third century, and his praenomen Aurelius places 
him with them. 

It is clear that individual soldiers in the corpus that potentially have Syrian connections number 
but a handful, and the units with Syrian connections are also few. The rest of the evidence is all 
too late and too meagre to support Cumont and others’ argument for a zealous Syrian contingent 
in the military. 

The influence of traders
The final explanation given for the diffusion of the cult has been the presence of Syrian traders.23 
However, there are an extremely small number of traders in the evidence, and only two make 
themselves known as Syrians. Additionally, in network terms, traders are ‘long-distance weak 
ties’ – in other words, they are important agents in the transmission of disease or news, but 
because they are not part of the tight social networks that religious information diffuses across, 
their religious influence is limited. However, there are traders that worshipped Dolichenus. 
I suggest that traders were introduced to the cult through their role in supplying the army: a 
hypothesis supported by the find locations for traders, which are all connected with the military. 

22 See commentary CCID 637.
23 Cumont 1956, 25. 
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One with an explicit military connection comes from Rome: Publius Aelius Miron, connected 
in an unknown capacity to X Gemina, dedicated to Dolichenus twice in 218 (CCID 415–416). 
A dedication in Brigetio by Domitius Titus, who had been decurio at Seleucia Zeugma (CCID 
239), dates to the second-third century. He is suggested to be a former decurio now occupied 
in trade, »like many Orientals before and after him«.24 Although he is classed as a civic decurio 
of Syrian origin, the nature of his role is unclear. He has military connections through both the 
find spot in the camp of I Adiutrix, and his link with Zeugma, IIII Scythica’s base. 

Claudius Fronto, town councillor and trader from Aquincum in Dacia dedicated a column in 
Augusta Traiana in Thrace (CCID 52), where cohort I Athiotorum had built a Dolichenum 
in the Severan period (AE 1999, 1374). This column was probably dedicated there, placing 
it in the third century. In 221, Lucius Viducius dedicated in Eboracum (York);25 Caius Julius 
Maternus dedicated in 217 in Mogontiacum, base camp of XXII Primigenia (CCID 525); and 
two votives from Mauer-an-der-Url, possibly from the reign of Commodus, were given by the 
trader Augustus Aurelius (CCID 306; 311). In Dacia, two inscriptions mentioning Syrian traders 
have been found – Flavius Suri in Apulum at the turn of the second-third century (CCID 153); 
and Proculus Apollophanes Suri in Ulpia Traiana Sarmizegetusa (CCID 169). 

Some inscriptions by traders are undated, but those that are possible to date have been placed 
at the beginning of the third century. This relatively late date means it is unlikely that these 
men influenced the spread of the cult. There are fewer Syrian traders than has been suggested, 
and the impact of traders in general and Syrian traders in particular in the spread of the cult 
was minimal. It seems, in fact, that these traders picked up the cult from their dealings with the 
military, and not the other way round.

The Communications Network of the Roman Army
With all the explanations for the success of the cult in the west proving untenable or unlikely, 
we must look for an alternative. Given that nothing is known about the cultic theology, we are 
presented with an ideal test case to examine from a different perspective: instead of taking 
a notion of the intrinsic appeal of the cult as the point of central importance, my approach 
understands adoption or ‘conversion’ as a social process, relating to established communication 
ties. To make sense of the distribution pattern, the focus is not the nature of the cult itself, but 
on the connectivity of the networks of people that were involved. 

The epigraphic habit must be remembered, but I suggest that the enormous success of the cult 
can be understood as an example of social ‘contagion’. The fairly homogeneous depictions of the 
god as well as the relatively short diffusion period bear witness to the cult travelling in a coherent 
and unified form through established social networks. I suggest that the people who adopted the 
worship of the deity were already in place, forming a regular, open system of communication: 
the officers of the Roman army. 

24 See commentary CCID 239.
25 See G. L. Irby-Massie, Military Religion in Roman Britain (Leiden 1999) 278, no. 395.
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Cumont and  Merlat26 suggested that Jupiter Dolichenus became a semi-official tutelary deity of 
the army, with a particular appeal to itinerant soldiers as a protective battle-god. Speidel argued 
in response that »less than two in five of the cult’s inscriptions mention soldiers«27 and that the 
civilian cult had been overlooked. In rebalancing the divide that previous scholars had claimed 
between military and civilian, Speidel argued that the cult’s success with the military was not 
because it was simple, but precisely because it offered more to its military followers than just 
protection and victory, who followed »as complex a creed as the civilians«.28 

My updated count totals c. 140/430 explicitly using military terms; and a further 55 from close 
contextual inference, accounting for almost half the evidence. The civilian worshippers are 
limited to priests, a few traders, and some of unspecified occupation. Although Speidel is correct 
in demanding that no division should be made between what soldiers and civilians believed, the 
military worshippers were the backbone of the cult and of its diffusion. I suggest that, beyond its 
Syrian homeland, the cult of Jupiter Dolichenus was transmitted across military networks already 
in position. Innovative religious movements pass through »strong-tie«29 social relationships – 
families, close friends, and neighbours – but in a military environment, these roles are fulfilled 
by comrades-in-arms. The strong-tie relationships would exist among close colleagues of similar 
rank. Among the infantry, these are comrades who live and fight side by side. In the officer class, 
these relationships will often involve geographical distance, forged across regular and repeated 
communications. The social networks linking officers provides a clear explanation for the 
spread of the cult through the army at such speed, and across the frontiers of the Empire to such 
profundity. As men of higher rank have considerable influence over their subordinates, it might 
be expected that the cult would also filter down to the lower ranking soldiers. If this hypothesis 
were correct, then it would be expected to find large numbers of the officer class represented in 
the epigraphic evidence, and some, but fewer, lower ranking military men. 

Chronological framework and initial dispersion
Over 200 of the dedications are undated, roughly half the total. The remaining evidence is either 
precisely dated, through record of the exact date of inscription, or approximately, by reference 
to the Emperor or other officials. Probable dating applies to the undated dedications, using 
style of letter-cutting or other typology, context, or scholarly opinion. The date range is the first 
century BC–first century AD in the region of Doliche (CCID 22. 23) to c. AD 300 in Colonia 
Ulpia Ratiaria in Moesia Superior (CCID 111). Even taking into account the epigraphic habit, 
the geographical breadth of the cult by the early second century is remarkable. It is also worth 
noting that the lack of Dolichenus dedications post-AD 300 confirms the decline in public display 
of pagan cult in the fourth century, and the particular decline of this cult, the reasons for which 
will be examined later. 

26 F. Cumont, The Mysteries of Mithra (Chicago 1903) 178; P. Merlat, Jupiter Dolichenus, essai d’interpretation 
et de synthese (Paris 1960) 100.
27 Speidel 1978, 11, n. 35. Merlat op. cit. (note 26) counted 80/264, Speidel 97/254. 
28 Speidel 1978, 11.
29 M. Granovetter, The Stregth of Weak Ties, American Journal of Sociology 78.6, 1973, 1360–1380.
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It is unsurprising that the earliest evidence comes from the region of Doliche, the majority of 
which comprises uninscribed stelai and reliefs, often archaizing, making it difficult to date them 
precisely. In the inscriptions from Syria, the deity, where he is addressed at all, is called »great-
sighted« (CCID 28); »listening« (CCID 6); »holy« (CCID 20); »Theos Dolichenus« (CCID 2); 
»Zeus Megistos of Doliche« (CCID 33; 34); or simply »the god« (CCID 9). The name Jupiter 
Dolichenus only appears in the region in explicitly military dedications from the second-third 
century, at Hierapolis (AE 1998, 1430) and Dura Europus (CCID 32. 39). 

The western diffusion is first apparent at the end of the first century AD. The cult appears in Rome 
in a dedication by a praefectus vigilum in AD 92 (CCID 434), although this date is disputed. 
The next dateable evidence is only 33 years later: the dedication of the temple in Lambaesis in 
North Africa in 125 (CCID 620). As we saw, the cult apparently already had a reasonably official 
following here. Temples are found during the reign of Antoninus Pius in Carnuntum (CCID 217), 
Balaklava in Chersonesus Taurica (AE 1998, 1156), and between 120–160 in Voreda in Britannia 
(CCID 577), these last two well established, as both were already undergoing restoration. The 
cult is found at Praetorium Latobicorum in Pannonia Superior in 138 (CCID 275), at Pojejena 
de Sus in Dacia prior to AD 132 (CCID 172), on Hadrian’s Wall and in Apulum during the reign 
of Antoninus Pius (CCID 151. 564) – see map 2. We may assume that these dedications were 
housed in a sacred building or space, and that the cult enjoyed some popularity beyond these 
few surviving inscriptions.

These early pieces of evidence are notable for the geographical breadth they span – from North 
Africa, Britannia, Dacia and Pannonia, to the north shore of the Black Sea. It is clear that this 
is no organic diffusion through areas of geographical proximity to Doliche. Of these nine 
dedications, six have an explicit military connection: the legatus pro praetore who dedicated the 
temple at Lambaesis; the centurion of II Augusta on Hadrian’s Wall; the centurion of I Italica at 
Balaklava who restored the temple; the prefect of cohort II Gallorum in Britannia who restored 
the temple there; the prefect of cohort V Gallorum in Dacia; and the beneficiarius consularis 
of XIIII Gemina at Praetorium Latobicorum. Although the inscriptions from Carnuntum and 
Apulum are not explicitly military, they must be closely associated because these were major 
Roman legionary camps at the time. This supports the proposition that powerful men within the 
army influenced the spread of the cult westward. Notably, there are no active Syrian connections 
made in the inscriptions. It is clear that the initial diffusion of the cult to the corners of the empire 
was along military avenues. 

Army administration and the mobility of officers
Army generals were also provincial governors, the legates of the Emperor, titled legati Augusti 
pro praetore or, in certain regions, proconsul. A general’s staff consisted of two groups – his 
bodyguards, the singulares, and his administrative support staff, the men engaged in the issue 
of orders and information. It is reasonable to assume that the communications network of the 
army consisted of middle-ranking officers, and that these men were regularly moving between 
legions and across the Empire. C. H. Moore noted the role of officers in the diffusion of cults  
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– referring to a dedication to Jupiter Sabasius, he observes that »the place of the dedicator’s 
origin, the colony Emona in Pannonia, shows how a centurion, transferred from one province 
to another, might be an important agent in the diffusion of foreign cults.«30  

An overview of the epigraphic material for the cult of Jupiter Dolichenus supports this further. 
There are 24 known centurions, two of which seem to have been connected to the Praetorian 
Guard. There are 14 prefects, five signiferi, five tribunes, five beneficarii, three legati propraetores 
and one general. There are two primipilii, five miles, eight optiones, five veterans, and two 
custodians of the armoury. The overwhelming majority of the military dedicants are men of 
middling-high status. Although there are foot soldiers and veterans of unspecified rank, by far 
the largest social group are centuriones, praefecti, and tribunes. There are in addition a number 
of men with special status: signiferi, aquiliferi, primipilii and the dux ripae, commander of the 
river Euphrates border. Although there is an issue concerning the disposable income necessary 
for inscribed dedications, the evidence provides an unequivocal picture of Roman officers being 
closely involved with the cult of Jupiter Dolichenus. 

My suggestion is that, because military officers were highly mobile and communicating 
frequently, this and their shared status created strong-tie bonds between them, despite, and perhaps 
because of, geographical distance. This resulted in an active physical and emotional network 
across which innovation and information was able to flow. Following the establishment of the 
cult in the earlier part of the second century, perhaps as a result of new Syrian/Commagenian 
recruits in the army at that time, it then spread quickly across the social networks of mobile 
officers and military communications like a cultic ‘fashion’, resulting in a huge increase in 
worshippers towards the end of the second century. The mobility of the officers can be clearly 
seen in the epigraphic material.

The Esquiline-Dolichenum, suggested by Speidel to be primarily a military temple, is particularly 
cosmopolitan, with donations from across the empire. Centurions of III Cyrenaica, based in 
Alexandria, expanded the building in 191: augmenting the sacrarium, adding columns and 
a nymphaeum (CCID 408; 409). The miles Caius Julius Marinus, of the classis Praetoria 
Misenensis gave a stone deer’s head (CCID 411), he may also be the centurion of the same name 
in Germania Superior (CCID 520); and in 218, Publius Aelius Miron, who was associated with X 
Gemina, based in Pannonia, dedicated there twice (CCID 415–416). The Aventine-Dolichenum 
was less cosmopolitan, but an inscription dedicated by an eques who was also a priest (CCID 
404), marked with the eagles of V Macedonica and IIII Scutica (Scythica) represents the long-
distance travel undertaken by more senior soldiers: from either IIII Scythica’s base in Zeugma 
or V Macedonica’s at Potaissa in Dacia, particularly noteworthy as he is also a priest. 

The provinces show similar movement of officers. That men moved around the British frontiers 
is demonstrated by an undated altar from Aesica dedicated by Lucius Maximus Gaetulicus, 
centurion of XX Valeria Victrix, stationed at Chester (CCID 561), also found dedicating to 
Apollo at Newsteads (RIB 2120). Centurions of II Augusta, based at Glevum and Isca Augusta, 
are found dedicating on Hadrian’s Wall (CCID 564. 575). An altar from Magis shows the 
international links of the frontiers, as it was given by Julius Valentinus, ordinatus of Germania 

30 Moore 1907, 116.
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Superior (CCID 576). A later dedication from between 235–238 at Camboglanna was given by 
Flavius Maximianus, a tribune of cohort I Aelia Dacorum, and ex evocato of cohort I Praetoria 
Maximinia (CCID 572).

In Germania, the Aschaffenburg altar was dedicated in 191 by the former aquilifer of I Adiutrix, 
based in Brigetio in Pannonia. He was a local recruit from Savaria, the Pannonian regional capital. 
He had worked his way up to centurion rank and was part of the command of VIII Augusta (CCID 
538). Longer international movements are shown by the dedication in Gross-Krotzenburg in 
211 by the prefect of the cohort I civium Romanorum equitatae, Flavius Antiochianus (CCID 
527); he was also leader of the cohort IIII Vindelicorum, based in Mauretania. The altar from 
Obernburg we have met before (CCID 537) shows the transfer of officers from legion to legion: 
dating from 206, it was dedicated by a centurion of I Parthica while he was leading a vexillatio 
of XXII Primigenia, which was based in the provincial capital at Mogontiacum. Members of 
XXII Primigenia are found across the German frontiers: on an altar in Saalburg in 205 (CCID 
508); on another from Obernburg in 207 (CCID 536); and on an altar given in the Stockstadt 
Dolichenum in 214 (CCID 531). Another from this Dolichenum was given by the prefect of 
cohort I Aquitanorum, Titus Fabius Liberalis (CCID 530); a man with the same name commanded 
a vexillatio of VI Victrix, based on Hadrian’s Wall. Lucius Caecilius Caecilianus, a prefect of I 
Aquitanorum dedicated in this temple (CCID 532; 533): he is also known from Africa.

Pannonia was home to X Gemina at Vindobona and XIIII Gemina at Carnuntum. Carnuntum 
was apparently a cult centre, with a Dolichenum in the town by the mid-second century. It 
received dedications by visitors from other military units aside from the home legion of XIIII 
Gemina: Gaius Spurius Silvanus, centurion of X Gemina, dedicated between 180–183 (CCID 
223); Atilius Primus, a second-century centurion of XIII Gemina but ex evocatus of X Gemina 
dedicated a limestone relief (CCID 222). His legion was based in Apulum in Dacia at this point 
but he retained his connection with both his former legion and centre of worship.31 

Officers of the legions are found across the region: in 138,32 Marcus Aurelius Valentinus, 
beneficiarius consularis of XIIII Gemina, dedicated in Praetorium Latobicorum, on the route into 
Dalmatia and Italy (CCID 275). In Savaria, between the Tenth’s base in Vindobona and that of 
the Fourteenth’s in Carnuntum, two consular beneficarii of X Gemina dedicated in 208 (CCID 
270). Officers of other units are also well represented in Pannonia. Valerius Aelianus, a signifer 
of XIII Gemina, based at Apulum, dedicated at Emona (CCID 273); and much further south in 
Aquae Balissae, two dedications were made by centurions, one of an unnamed legion, Secundius 
Restutus (CCID 277), and one, dated between 198–208, by a centurion of VII Gemina, whose 
base was in Tarraco in Hispania (CCID 276). A further international edge is given through his 
wife’s name, Atticillia, which may make a link with Athens.

Dacia has some early examples of very long-distance movement of officers. Quintus Petronius 
Novatus, prefect of cohort V Gallorum, gave an altar in Pojejena de Sus that must date prior 
to 132, as the cohort was back in Moesia Superior by roughly this date (CCID 172). The wide 
geographical range of his career is demonstrated by another dedication from Mauretania. 
Likewise, Publius Caius Valerianus, centurion of X Fretensis, based in Judaea, gave an altar 
in Domnestri in Dacia between 167–180 (CCID 138): from the period when Marcus Aurelius 

31 15 other inscriptions were found in Carnuntum.
32 Or, according to CIL, in 159.
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took detachments to fight the Marcomanni. This seems to indicate that although X Fretensis 
was based in the Near East, the cult of Dolichenus was only encountered on the limes of the 
Danube. Proving that the cult was popular across Dacia and until the end of the date range of 
the evidence (and just before the evacuation of the province), an altar from Samum from 243 
was dedicated by a beneficiarius of V Macedonica, Publius Aelius Proculinus. The legion’s base 
camp was at Potaissa, nearly 75 km south of the find spot (CCID 131).

The connections Moesia Superior had with the rest of the empire is shown by a dedication in 
Iulia Concordia in Italy by a centurion of IIII Flavia, based in Moesia, given between 185–192 
(CCID 449). Iulia Concordia is on the route between the frontier and Rome, and this inscription 
supports the suggestion that it was the officers taking information between the generals and Rome. 
The more local interactions of the troops in Moesia are shown by an undated relief dedicated 
by a member of XI Claudia found in Novae, headquarters of I Italica (L’Année Epigraphique 
2001, 1733).

Dura Europus as a Euphrates frontier town received dedications by legions from elsewhere: by 
a member of XVI Flavia, based in Samosata, in 211 (CCID 32), and by Aurelius Theoteknos of 
IIII Scythica (CCID 35), who were at Zeugma.

In North Africa, a man who was both prefect of cohort II Hamiorum and praepositus of a 
vexillatio of III Augusta, whose base was a considerable distance away in Lambaesis, dedicated 
in 210-211 in Thanadassa (CCID 616). In Lambaesis itself, we have seen that the legatus Sextus 
Iulius Maior, who dedicated the temple in 125, was a native of Asia Minor (CCID 620); there 
is also later evidence of international links, in the post-253 dedication by Tiberius Memmius, 
son of Tiberius Palatina Ulpianus Roma, (i.e. of the Palatini tribe in Rome), who was prefect of 
cohort II civium Romanorum and also tribune of III Augusta. In addition, his wife has a Greek 
name, Veratia Athenais (CCID 622).

This evidence shows that the officers of the Roman army dedicating to Jupiter Dolichenus were 
highly physically mobile, supporting the suggestion that these men were instrumental in carrying 
the cult of Jupiter Dolichenus to the far reaches of the Empire. Because their interaction network 
is almost completely invisible, these inscriptions provide important proof that communication 
and travel by this group of people was commonplace. The visualisation of the hypothetical 
networks will help to support this. 

Visualisation
Network analysis can help assess the pattern of the evidence as a totality. A distribution map 
(Map 1) shows where the dedications have been found, clearly illustrating that the cult follows 
the Rhine and Danube valleys, with some outlying clusters in Britannia and Syria: limited 
information that offers no further insight into the routes of transmission. By linking the nodes 
into a network, it is possible to visualise the communication routes I suggest to be central to 
the diffusion of the cult. 

An initial Proximal Point Analysis (PPA) links every known find-spot or ‘node’ to its three 
closest neighbours, capturing the ‘end picture’ of the data and showing potential, hypothetical 
connectivity over the entire life-span of the cult. This simple model initially visualises the  
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geographically determined network: centrality and isolation; empty spaces, long-distance 
overland or maritime links, and some of the constraints terrain had on communications. 

A developing, temporally-driven PPA responds to what is known of the date range, by mapping 
the find-spots in 50-year blocks. Each location is again linked to its three closest neighbours, two 
of which are already established. This helps to visualise the spread of the cult in actual terms, 
highlighting centres of diffusion and, because of the requirement of prior establishment, suggests 
a more centralised diffusive method. The spread of a cult is likely to have been a more organic 
process of contact and adoption, but this analysis serves as a hyper-real version of the picture. 

Proximal Point Analysis (Map 3)
Immediately we see that the network around Doliche is almost entirely separate from the west. 
This tight, integrated network here reflects the local nature of the cult in this region. What is 
missing are the western links to Rome that important cities in this area certainly had. Dorylaion 
provides the only link into the west, and its isolation is clear, as is the likelihood of it being 
connected with the cult in Thrace, rather than Syria. 

By contrast, the western network is highly connected. Places that do appear to be isolated and 
have long-distance links are in France, Spain, and North Africa. Although the distances might 
suggest that the network could not reflect plausible connections between them, it is useful to 
visualise these long-distance links. What the analysis highlights is the remoteness of these find-
spots and so suggests potential routes that might have brought the cult to them. Isca Silurum, for 
example, is likely to connect with the military cult on Hadrian’s Wall; likewise Brancaster. The 
other isolated sites are mainly ports, the finds from these places again support the different network 
quality in this area: the marble statuette from Massilia was found in the harbour, suggesting it 
resulted from a shipwreck (CCID 602); the one find from the Iberian peninsula was given by a 
veteran of VII Gemina, whose base was in modern León (CCID 609) and the find from Turris 
Libisonis (CCID 468) may make reference to Ravenna, possibly referring to the city’s classis, 
known from two other Dolichenus inscriptions (CCID 432; 456). These dedications seem likely 
to be connected with the sea, and are linked with Italy via North Africa to Misenum, base of 
the classis Praetoria Misenensis. The finds from North Africa all have military connections, 
making it possible that the dedications from the Mediterranean have a link with the early temple 
and cult known at Lambaesis. 

What is also striking is the apparent separation between the north and south Italian networks. 
Although the PPA has not identified Rome as a hub, this divide is not simply reflective of a 
problem with the method. Northern Italy was close to the frontiers, and the finds fall along the 
path of the overland route to Rome. Southern Italy was not, and the connectivity of the southern 
network centres on Misenum and the bay of Naples. Two finds from Ostia make explicit the link 
with the south through the mention of the naval fleet of Misenum. The finds from the south also 
suggest a different cultic quality: it is the only western find-spot to use Greek (CCID 467); there 
is a Syrian priest at Tarracina (CCID 462); and the finds from Ostia link to the classis Praetoria 
Misenensis (CCID 440–441). The lack of connectivity between the two areas suggests that there 
were two separate routes for the cult diffusion and adoption in Italy – from the military frontiers 
in the north, and via naval connections with Praetoria Misenensis in the south, perhaps bolstered 
by eastern immigrants. 
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The rest of the network is tightly integrated, and follows, with few deviations, the geographical 
features of the northern frontier, concentrated on the Danube and Rhine valleys. The mountainous 
interiors of the Alps, Dalmatia and Thrace present clear obstacles to the cult transmission, and 
although this analysis is entirely 2D and has no geographical costs, the network resulting from 
the find-spots implies geographical barriers. More importantly however, these barriers were also 
social – plenty of people lived in these regions, but they were not exposed to the cult because 
they did not interact with the people who transmitted it, showing these mountainous regions 
to be socially as well as geographically isolated with regard to the cult of Jupiter Dolichenus. 
Religious innovation moves through receptive social space: highlighted by the cult’s success in 
the mountains of Dacia. This is geographically as inaccessible as Dalmatia or the Alps, but the 
cult was profoundly popular, due to the presence of the Roman army. 

The network follows the military frontiers on the Rhine, Danube and Britannia, with particularly 
tight clusters on Hadrian’s Wall and round the legionary camp at Mogontiacum. These network 
formations represent a level of internal isolation, where interaction is very introspective, and 
perhaps implies a very rapid ‘faddish’ adoption. In the case of Germania Superior, the evidence 
supports this claim, with most dedications from between 190–217. In Britannia, although the 
date range is larger, most inscriptions also belong to the first half of the third century. Elsewhere 
the network is more evenly distributed, with some important ‘corridors’, for example along the 
lower Danube from Colonia Ulpia Ratiaria to Novae in Moesia; or the upper Danube through 
Raetia. This probably correlates with the spaces that the military inhabited.

Some areas seem to ‘offshoot’ from the main network: the pocket in Moesia Superior, the path 
into Thrace via Cabyle and the chain of sites along the Dalmatian coast. These areas are some 
distance from the main military communications arteries. It is notable that all these sites, excepting 
Augusta Traiana, are single dedication find-spots, suggesting immediately that these areas were 
cultic backwaters, anomalous in some way. The evidence supports the identification of these 
places as unusual: the dedications from Dalmatia either reveal nothing about their dedicants or 
were given by priests, one of whom is Syrian (CCID 123). In Thrace, there is a dedication by 
Greek priests at Cillae (CCID 54); but there are also military connections. Cohort I Athiotorum 
built the Dolichenum in Cabyle (AE 1999, 1374), and two dedications from Augusta Traiana 
make explicit links to Porolissum in Dacia (CCID 50) or Aquincum in Pannonia (CCID 52) – 
both legionary camps. Again, there are possibly oriental priests in the Moesian cluster (CCID 
115); a Greek servus vilicus (CCID 116); and a Syrian with army connections – perhaps a 
veteran – (CCID 126). It is a high percentage of easterners and cultic officials to find in such a 
small dataset. The interface between military and civilian, and the role that priests and Syrians 
played in this interface will be further discussed. These nodes were highlighted in the network 
because of their geography, but their geographical configuration also marks them as of a different 
social makeup.

Networks over time (Maps 4–6)
Following these initial observations, the next PPA incorporate the date range of the evidence. By 
plotting the distributions in 50-year chunks, the analysis reveals a clearer picture of the diffusion  
of the cult over time, and places that can be identified as centres. Nodes connect to their three  
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closest neighbours, two of which must be already established, to attempt to reconstruct potential 
routes of introduction. 

First century BC–AD 150 (Map 4)
The only cluster is around Doliche. The paucity of early dedications in the west means their 
links are very long, reflecting both the breadth of the Roman Empire and the great distances the 
people involved in the cult were spread across. As has been seen above, members of the military 
travelled all across the empire, so what looks unnaturally distant is an important visualisation 
of the huge range of this communications network. 

There is a striking division between Doliche and the west, and because of the distances involved 
Doliche has only one long-range link, to Balaklava. This dedication (AE 1998, 1156) was given 
by a member of I Italica, based at Novae in Moesia. The single link to Doliche and the focus 
in the west on Rome, Carnuntum, Apulum and Praetorium Latobicorum confirms my argument 
that the cult was adopted independently of any involvement with eastern campaigns. 

AD 150–211 (Map 5)
Over the next fifty years, there is an extraordinary increase in cult dedications. Carnuntum, 
Apulum and Praetorium Latobicorum appear to be centres of diffusion, with links radiating into 
their local area as well as over much greater distances. Carnuntum has most connections with 
the Rhine; Apulum with the Moesias and Dacia; and Praetorium Latobicorum acting as a bridge 
between these areas and Italy and Dalmatia. Balaklava acts as a centre only for the new sites 
in Moesia, underlining the maritime link made between these two areas on the previous map.

Rome as a centre is on a smaller scale than might be expected, linking with Africa and internal 
Italy rather than the provinces. This suggests that the cult was not diffusing from the city but rather 
that people were coming to Rome and dedicating while there. The number of military inscriptions 
supports this. The network in Britannia already appears quite introspective, although the links 
between the cult cluster in Germania Inferior and that on Hadrian’s Wall shows a deepening of 
the corridor of cult diffusion along the Rhine between Britannia and the centre at Carnuntum. 

The network around Doliche grows a small amount with the introduction of Dura Europus, but 
unsurprisingly does not gain any further connections with the western network. The cult at Dura 
is known to have been a preserve of the military, suggesting that, although it connects with the 
much earlier sites in the region, this gives something of a false impression of its nature. 

AD 212–253 (Map 6)
The third map demonstrates the increasingly localised popularity of the cult in the first half 
of the third century. The major change is seen in the clustering at the edges of the network. In 
Britannia, it is particularly introspective, but the crop of new dedications in Germania Inferior 
and the coast of Moesia Inferior suggests that this was a period of increasing local interactions. 

By contrast, in the centre of the network around Carnuntum, Apulum and Praetorium  
Latobicorum, there are markedly fewer new cult locations, with a few in northern Dacia and 
some along the course of the Danube. Some new coastal sites in Italy and Sardinia increase the 
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centrality of Rome in this period, but the general picture remains the same: Rome was a place of 
cult reception rather than diffusion. The network around Doliche expands with the dedications 
from Caesarea, Perrhe and Hierapolis. These new sites are probably connected with the military 
networks seen in the west, as the Dura dedications above, and indeed, a soldier gave the Perrhe 
dedication.33

AD 253–300
Although there are a few dedications from this period, only two occur in a new site: Gerulata, 
near Carnuntum (CCID 235) and Stobi (CCID 48). Other places where late dedications are found 
include Rome (CCID 384); Colonia Ulpia Ratiaria (CCID 111); Dura Europus (CCID 33); and 
Lambaesis (CCID 621–623), but in these places simply represents a continuation of the cult. 
However, there are only a few: the cult’s popularity had waned. 

The above network analyses have supported the conclusions from the epigraphy that there 
was a cult separation between the region of Doliche and the west. The initial PPA highlighted 
anomalies, and the geographical and social spaces and barriers that enabled or hindered cult 
diffusion. Through the temporally developing networks, the analysis demonstrated probable cult 
centres, and the increasing localisation of interactions towards the middle of the third century. 

Conclusions: networks and receptive social space
The discussion has focused on the transmission of the cult of Jupiter Dolichenus through military 
avenues, diffusing across the Roman Empire via the in-place network of officials in the army. 
However, only half of the dedications can be connected with the military. This final section 
examines centres of diffusion, the role of priests, and the military-civilian interface. 

Centres of diffusion
Because of the early dedications at Apulum, Carnuntum and Praetorium Latobicorum, they 
are highlighted in the network analysis as centres of diffusion. The evidence supports this 
interpretation for Apulum and Carnuntum, but not Praetorium Latobicorum, and I suggest instead 
that an alternative regional centre could be identified at Virunum. 

Apulum was base camp for XIII Gemina when Dacia was under Roman control, and the first 
dedication was in the period of Antoninus Pius (CCID 151). Five inscriptions are known. XIII 
Gemina is implied in CCID 155 and 156, and explicitly mentioned in 154, given by the Syrian 
priest Flavius Barhadados, ‘son of Hadad’. Commagene and an Antiochene priest appear in 
CCID 152; and Syrian traders dedicated CCID 153. This evidence makes both strong Syrian 
and military connections, and as the cohort II Flavia Commagenorum are known from Dacia, 
it seems reasonable for Apulum to be identified as a regional centre of the cult and as a place 
where religious ideas were negotiated and disseminated.

Carnuntum was base camp for XIIII Gemina and has a Dolichenum by the period of Hadrian 
(CCID 217). The town was a major redistribution point on the Danube and the end of the 

33 M. Blömer – M. Facella, Ein Weihrelief für Iupiter Dolichenus aus der Nekropole von Perrhe, in: Winter 2008, 
189–200.
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overland Aquileia-Carnuntum route.34 16 dedications come from Carnuntum, eleven from the 
Dolichenum in the ‘civilian’ quarter. However, explicitly military inscriptions come from both 
the civilian (CCID 222; 223) and the legionary city (CCID 232), suggesting that the division 
of the two areas is somewhat arbitrary, and that soldiers and civilians intermingled freely. Two 
dedications are not related to XIIII Gemina: CCID 223, by a centurion of X Gemina and CCID 
222, by a centurion of XIII Gemina (based in Apulum), but previously of the Tenth. These and 
the Oriental priests – Antiochus and Marinus – known from CCID 229 support the implication 
of the network analysis that the Dolichenum in Carnuntum was an important inter-regional cult 
centre, and many other priests are also found (CCID 219; 220; 221); 221 mentions Zosimus, a 
Greek scribe, suggesting the presence of native Greek speakers. Carnuntum, as an established 
place of interaction between civilian and military, could also be hypothesised as a place where 
esoteric aspects of the cult were discussed and expounded by priests of the cult from both east 
and west. 

Although the cult was established early in Praetorium Latobicorum – a beneficarius of XIIII 
Gemina donated in AD 138 (CCID 275) – only three dedications are known, and it was apparently 
not a major centre of diffusion. The other inscriptions have no explicit military connections, but 
three men who dedicated to Jupiters Dolichenus and Heliopolitanus call themselves fratres (CCID 
274), which may refer to military or religious brotherhood. A temple stood here by the end of 
the second century, an inscription mentions its construction and furnishing (CCID 640). There 
may be evidence still to be discovered, but because it is weighted by date, Praetorium became 
a centre only in network terms and the ‘real’ centre ought instead be sought nearby, perhaps at 
Poetovio, Aquae Balissae or Virunum. Dolichenus was worshipped at Virunum as early as the 
mid-second century, and eight inscriptions, including some by Syrians (CCID 330; 335), have 
been found in the Dolichenum there. This lends support to the suggestion that it might be the 
centre highlighted in the network analysis. 

Syrians and priests
It appears that Syrians or Orientals are connected with the cult centres: not as members of 
the military diffusion, but in another function as religious officials. Where a Syrian states an 
occupation, it is almost invariably non-military, and moreover, a large number of Syrians or 
Orientals are also identified as priests. 

It is apparent from the epigraphy that the priesthood was a specialised occupation. Speidel 
suggests that »oriental religions needed holy men of special birth or initiation […] to direct 
the rites of worship and guard the doctrines of the faith«35 and that this is particularly evident 
in the cult of Dolichenus. There are 86 known priests,36 doing the dedicating themselves in 
35 instances, or being mentioned in 24 instances. A single priest either dedicating or being 
mentioned occurs 36 times; two or three priests together 24 times. Just under half are of eastern 
background, 24 with Syrian or Semitic names, and 17 with Greek names. Of this total only six 
are also connected to the army. Of a further 45 priests without ethnically identifiable names, 
only seven link to the military. 

34 M. Fulford, Territorial Expansion and the Roman Empire, World Archaeology 23.3 (1992).
35 Speidel 1978, 46.
36 Not, however, from 86 separate inscriptions.
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There was a high number of Orientals or Syrians in the priesthood, suggesting that cult officials 
were religious specialists with a connection to Doliche or Syria, ‘imported’ to administer the cult 
on the frontiers. However, the presence of an equal number of men without explicitly Oriental 
names or links suggests also that non-Syrians were accepted into the priesthood, and trained on 
the job or in situ. The high number of priestly triads or dyads supports this interpretation: on a 
number of occasions, a non-Oriental name will appear alongside Syrians or Greeks (CCID 60; 
61; 77; 207; 371; 408). 

In all cases, the connections with the army are infrequent, implying that priests were a separate 
class. Cult administration and military participation were not mutually exclusive however, and 
the example of Ulpius Chresimus (a Parthian priest in Rome, who also seems to have been part 
of the army – CCID 419–420) leads Speidel to conclude that there was no Roman policy to 
preclude a soldier from being in the priesthood. This may be supported by the markedly uneven 
geographical distribution of priests. 19 can be identified in Rome; twelve in Moesia Inferior; seven 
in Dacia; and six in Pannonia Superior, while there are no known priests in Britannia or Germania 
Inferior, and only two in Germania Superior. It might be thought that this uneven distribution 
reflects places where the cult was most popular, however, the explanation founders when the 
enormous numbers of worshippers in Britannia and the Germanies are recalled, suggesting instead 
that, in these places, the cult operated differently. The evidence may simply be unfortunately 
lacking, but this is unlikely. In the northern provinces, perhaps priests of Dolichenus either did 
not name themselves as such, or people who were not specifically trained administered the cult.

This evidence leads to the conclusion that priests came regularly to the west from Syria and 
the eastern provinces for the purpose of cult administration. Perhaps they formed a network of 
religious ‘brethren’ of Jupiter Dolichenus, but this was not an entirely Oriental preserve. The 
numbers of non-Oriental names, coupled with the gaps in the evidence for priests and Syrians in 
the northern provinces, combine to suggest first, that non-Orientals were trained in the priesthood 
of Dolichenus and second, that in some areas, the distinction between religious official and 
ordinary worshipper may have been considerably more blurred.

The military-civilian interface
Roughly half the inscribed dedications can be identified as military, a further 36 given by 
priests, and ten or so by traders. What about the rest? Although there are many without a clear 
military marker, it is nevertheless difficult to find ‘purely’ civilian contexts along the Danube 
and Rhine limes. The presence of the army in these border zones was fairly ubiquitous, and the 
civilian evidence in these areas shows that most are connected to military contexts. Dedications 
by women are an obvious example of the participation of civilians in the cult, however, they 
are infrequent: the nine votives given at Mauer-an-der-Url; the two dedications from Trieste 
(CCID 445–446); the lone dedication from Belgia (L’Année Epigraphique 2002, 1011); and the 
altar from Blatobulgium in Britannia (CCID 555). It is generally the case that where women do 
appear, it is within a familial structure. 

Serving soldiers were not allowed to marry until the time of Septimius Severus, and the paucity 
of women with native names – Claudius Rufinus’s wife, Octavia Comsilla in Virunum (CCID 
331); Magunna in Blatobulgium; and Matugena in Mauer-an-der-Url (CCID 314) – confirms that 
although relationships between native women and military men must have existed, these were 
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not formalised.37 The women from the rest of the family dedications generally have ordinary 
Roman names; although occasionally Greek or Oriental names are attested, Veratia Athenais in 
Lambaesis, (CCID 622); Marina in Mauer-an-der-Url (CCID 305); and Apollonia in Sucidava 
in Dacia (CCID 176).

Civic decurions are found a number of times, some also explicitly connected to the military: a 
municipal decurion of Murselensium is found in Acumincum (CCID 208); a town councillor 
from Aquincum found in Thrace (CCID 52); the decurion of the colony at Apulum (CCID 157); 
three civic leaders in Porolissum, one a veteran and decurion, so probably a military decurion, 
(AE 2001, 1707); another municipal decurion also connected with the military in Brigetio (CCID 
238); a town councillor of Dionysopolis in Moesia who was also beneficiarius of I Italica, 
(CCID 71); and the decurion from Seleucia Zeugma in Brigetio (CCID 239). Many of the men 
involved in running the towns were ex-military, and even when there is no explicit connection, 
the town is in the military zone. 

People who were definitely civilians are more frequent in the non-border zones of Italia, 
Dalmatia and Thrace. In Dalmatia, four of seven inscriptions mention Greek or Syrian names 
(CCID 121. 123–124. 126). There is a priest (CCID 125), suggesting that the cult’s occurrence 
was connected with the religious officials who administered it. That cult in Dalmatia was the 
preserve of easterners is supported by the fact that all the dedications are single finds, there is 
no evidence for wider communities of Jupiter Dolichenus worshippers, and the find-spots are 
located mainly on the coast. Dalmatia is very mountainous internally, and the cult does not 
appear to have spread to the native civilians. 

In Thrace, the earliest evidence is late: from the period of Septimius Severus. This first dedication 
is military – recording the building of the temple to Dolichenus in Cabyle (AE 1999, 1374). The 
rest of the dedications from the province either have connections with Oriental or Greek priests 
(CCID 50–51. 54) or link to the northern frontiers (CCID 52). 

Italy provides a number of inscriptions that have no clear military link. These are largely 
single finds, suggesting that there was not necessarily a wider community of worshippers. An 
organisation of veterans in Ateste accounts for the only group of worshippers known outside of 
Rome (CCID 451). This may help to indicate the nature of the dedicants in the lone find-spots: 
a candidatus in Brixia (CCID 453), and other lone men at Padua (CCID 450), Aecae (CCID 
461), and Bononia (CCID 454). Perhaps they had encountered the cult during military service. 
Speculations aside, there are explicitly military dedications from the 180s in Ravenna (CCID 
456), Ostia (CCID 440–441) and Iulia Concordia (CCID 449), places with multiple attestations. 
Two freedmen are found in Italy, one in Ariminum who has an Oriental connection (CCID 458); 
and one in Tusculum (CCID 444). Priests account for the dedications from Caesena (CCID 457) 
and Tarracina (CCID 462).

From this, it seems that these civilian dedications still have strong connections to the military. 
Where they do not, they have Syrian or priestly connections. It is apparent that the cult did 
not transmit profoundly into the civilian populations where there were no military networks to 
facilitate that transmission. 

37 The ban on marriage for serving soldiers was dissolved by Septimius Severus in 197. See S. E. Phang, The Mar-
riage of Roman Soldiers (13 BC – AD 235). Law and Family in the Imperial Army (Leiden 2001) 3.
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The end of the cult
I have shown that the traditional explanations for the success of the cult of Jupiter Dolichenus are 
insufficient. Understanding religious adoption as a process driven by dynamic social networks 
allows the epigraphy to be freshly interpreted, and suggests that the cult was transferred swiftly 
across a network of military officials. The evidence also shows that the cult came to an equally 
swift end. 

Accounts for this include the destruction of the temple at Doliche in the mid-third century by the 
Sasanid king Shapur I, which caused the ‘centre’ of the cult to fall apart; or the cult’s inability 
to compete with burgeoning Christianity. Both these explanations rely on an intrinsic quality of 
the cult itself: either that people lost faith when the temple at Doliche was shown to be fallible, 
or that the ideology espoused by Christianity was superior. As I have shown that the cult spread 
across the network of official military men in frequent communication, I suggest that the sudden 
end of the cult can be accounted for in the same way.

The fifty years following the death of Severus Alexander in 235 was a time of considerable 
internal discord in the Roman Empire, a period of military anarchy. The mounting pressures 
on the Rhine and Danube frontiers as well as losses in Syria led to rivalries within the military, 
civil war and a succession of pretenders. A semblance of unity only returned under Aurelian, 
who evacuated Dacia in 270, destroyed the breakaway empires of Palmyra and Gaul, and earned 
the title ‘Restitutor Orbis’ in 273. 

This military and political turbulence, coupled with the major plague in the middle of the century, 
caused the established military communications of central Imperial governance to crumble. This 
cohesive network of military officials formed the backbone of the cult of Jupiter Dolichenus, 
supported by priests from Syria. The area of Doliche having been overrun by the Sasanids meant 
cult officials from Syria could not interact with their compatriots in the west, and, moreover, 
the cultic heartlands in Dacia had been evacuated. With these multiple fractures all occurring 
at the same time, the cult of Jupiter Dolichenus could not sustain beyond the end of the third 
century. This new perspective on the collapse of this particular cultic network also gives us a 
micro-scale picture of the Roman Empire itself in breakdown. 
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